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true religion stands forever in contrast with all false religions, in this : that while 
they are mythical, traditional, deformed with monstrous or absurd inventions, it 
finds a basis of fact in a history which from beginning to end is harmonious, con- 
sistent, authentic and true ; so that those who receive it can know the " certainty 
of those things wherein they are instructed." 



THE WOED "CONSCIENCE" IN THE BIBLE. 

By Eev. Maurice G. Hansen, 

Brooklyn, New York. 



It is a singular fact that the Hebrew language contains no term to designate 
the faculty of the soul which is called the conscience. Hence, we look in vain for 
the word in the historical records, the prophetical teachings, the devotional songs, 
or the prayerful utterances in the Old Testament. In the New Testament, how- 
ever, we meet with it (amud^mg) frequently, especially in the addresses (Acts 
xxiii., 1 ; xxiv., 16) and the epistles of St. Paul, who, if the epistle to the He- 
brews is also to be regarded as from his pen, employed it twenty-seven times. If 
the statement concerning the absence of the word conscience from the Old Testa- 
ment should be confronted with the citation from Eccl. x., 20, "Curse not the 
king, no, not in thy conscience " (lxx. aweidfats), it may be replied that in King 
James' version of that text the translation " conscience " could not have been ex- 
pected. The Hebrew JftQ certainly does not express in this instance what we 
understand by owetdr/ois, conseientia, conscience, as used by Paul and Peter. Even 
the Seventy render it differently in 2 Chron. i., 10. "Give me now wisdom and 
knowledge (avveoig, applied in the classics, according to Liddell and Scott, even to 
animals), and in Dan. i., 4, " understanding science (<t>p6vrim(). If for " conscience," 
in the passage in Eccl., the expression " secret thought " had been substituted, the 
true sense of JT1D would have been brought out, as in the Vulgate (cogitatio), in 
the " Staten-bybel " (Oedachte) and in Luther's translation (Herz). 

But now the query arises, Can the absence of the word from the Old Testament 
be accounted for ? Certainly not upon the ground that the patriarchs, the proph- 
ets, the singers of Israel knew not what Socrates and Plato knew and named, — 
this intuition of right and wrong, this sense of duty, the combination of both, and 
beyond these, the conviction, as Principal Shairp expressed it in his " Reasonable- 
ness of Faith," that there is something behind which will ultimately uphold these 
verdicts, and in the long run will bring it to pass that it shall be well with the 
righteous and ill with the unrighteous. The " something " to the most enlight- 
ened of the Pagans, was the " Some One " to those who bowed in worship, not to 
an " unknown God.'' In that the devout Jew had the knowledge of the Holy One 
who is the Lord of the conscience, he was better able than the devout Pagan to 
recognize that point of contact in man between himself and a divine revelation of 
the right and the just, which the conscience in its innermost essence really is. 
But for the very reason that in this respect he was more favored than the Pagan, 
he was disposed to view the oneness of his conscience with the divine judgments, 
on the God-side of it. Unto this all his training tended. Prom without came to 



388 The Old Testament Student. 

him all the communications from the Lawgiver and the Judge, who has his wit- 
ness in every man. He listened to angelic messengers, embassadors from heaven. 
He beheld dreams and visions in which divine approval or displeasure were ex- 
pressed to him. He heard the utterances of the chosen ones of his own race 
who addressed to him the "thus saith the Lord," a burden of weal, or woe. 
To all this his innermost spiritual nature responded, or, it resisted ; and, conscious 
of responding, or resisting, he had no name for this consciousness, because he 
contemplated, not himself, but Jehovah whose favor he confidently looked for, or, 
on the other hand, whose wrath he dreaded. 

And, if this position be correctly taken, we may understand why it was that our 
Lord never mentioned the conscience though he frequently appealed to it. The 
term occurs but once in the gospels. In John viii., 9, it appears in the narrative 
of the Lord's dealing with the woman taken in the act of adultery : "And they 
which heard, being convicted by conscience, went out one by one." The explana- 
tion, given by the Apostle, of the conduct of the woman's accusers after the Lord 
had addressed them — "being convicted by conscience " — is wholly omitted from 
the Latin version of this gospel. The incarnate Master of the conscience address- 
ed men in the "Amen, Amen, I say unto you." In the incarnation of the second 
Person of the Trinity, the divine and the sovereign " Some One " came far nearer 
to humanity than He did previously to even the most favored Jew. But still, the 
authoritative communication was from without, and, in the very fact that it came 
from One who " spake as man never spake," seemed to require that the recog- 
nition of the impact of the divine upon the human in the revelation of the 
" ought " and " ought not " should be made in respect to the God-side of it. 

But when, as the precious result of Immanuel's finished work of obedience even 
unto death, the Spirit of the Father and the Son descends into the human heart, 
then the at-one-ment between the divine and the human as regards the sev- 
erance between, the discernment, and the recognition of the consequences logic- 
ally following upon the right and the wrong, is completed, and the union, in the 
sanctified soul, between the religious and the moral, comes to be viewed also on 
the man-side. Conscience does not then, for the first time, leap into existence, 
but the Voice with its "Thou shalt," "Thou shalt not," "Do this and live," 
" The soul that sinneth, it shall die," is heard from within, and claims and receives 
a distinctive name. That Voice, which in every individual of the fallen race pro- 
claims the heavenly origin of man, and is the evidence of the possibility of his 
restoration ; which, in the heathen, is mostly a discord, and, in the Jew, was not 
fully understood, is in the Spirit-taught Christiana sound of such purity and clear- 
ness, and so in harmony with himself, born again as he is of God and under the sanc- 
tifying influence of the Word, that the name, by which it is the best designated is 
awtiSriais (a seeing together) con-scientia (a knowing in unison). Unto the end that 
every man might thus see and know the right and the wrong as God sees and 
knows them, Saint Paul labored among Jews and Gentiles ; and hence the use 
by him, under the direction of the Spirit, of the word " conscience " twenty-seven 
times out of thirty times in which it occurs in the Bible, but in the New Testa- 
ment only. 



